THRRBEAZZA TR EEARHERRRS

% .

¥
ExXZ%—
BT ERAERIICI/EGB EAETRRBER
A8 Bl SXAL 3R e EAE S M

3% 3%
356 956356 36 HEHEKIHORGIGIOIIOIOIIOIOIOIIONOK

sEms XOEsatE  DEend
3t E 4% 5% © NSC90-2415-H-002-006
PATHAR D8O FB8A1BEI0£T A3 A

HEEHA BlEG
HEEHA
HELHA TR E(GABRARBEAERELHERATA)

ARRBREOCIEATRER Z M4
LA B Sh i 2 RAA B SRR E— 15
(A K& ) £ AT E SFRE—
XUE R ARSI SR OHRERFRZHBIXE 7
BB EAR R ERIIATRE S —

PATEM ¢ BRI & REF L BB R

¥ £ R B At— % + A =+—



FERBAEHAZEZACFEARTERRRSE
HERZHE—
BN ERAERXILLAHFHAELAER RS
S48 B X AL = 6 AR i

The Homecoming Stranger:

A preliminary research on the adjusting experiences and strategies among
home-returning indigenous cultural workers in South Taiwan
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Abstract

This research attempts to understand the
adjusting process and the strategies adopted among
indigenous cultural workers in Pingtong who went
home to reintegrate into everyday life of home
communities. Key issues are as follows:

1. What is the dialectic relationship of
strangeness/ familiarity experience among
homecomers when they were reintegrating into
home communities?

2. What are the characteristics of the shaping
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cultural field and the relatonship among those
homecoming indigenous cultural workers?

Keywords: indigenous people, cultural
worker, social adjustment,
cultural field, symbolic capital
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Summary

Modernization and acculturation have greatly transformed Taiwan indigenous
people’s culture during recent fifty years. Facing dramatic challenges of the
dissolution of the socio-economical structure and the loss of traditional culture, a lot
of indigenous people immigrated to urban areas in order to obtain a better education
and work opportunity.

Having been suffering from the stigmatized identity and uneven competition in the
mainstream society, a group of indigenous cultural workers returned home to
regenerate their tribal tradition and to search for alternative way of life. However,
because both of home environments and their visions have changed since they have
been leaving home for years, those home-returning indigenous cultural workers were
regarded as strangers in the initial returning stage. They have to re-adjust themselves
into home way of life and re-learn tribal tradition to identify themselves in search of
alternatives to be at home. This research attempts to understand the adjusting process
and the strategies adopted by indigenous cultural workers in South Taiwan who
returned home to reintegrate their everyday lives into home communities. Viewing
the home way of life as “the cultural pattern of group life” (Schutz, 1964b) as a
starting point, the researchers investigate “how the cultural pattern of group life
present itself to the common sense of a man [sic] who lives his everyday life within
the group among his fellow-men [sic]”(p. 92). A perspective of the transformation of
life-world is adopted to interpret the experiences of those homecoming indigenous
cultural workers.

This research is conducted by in-depth interviews and participant observation to
illuminate the relationship between place identity (Fried, 1972; Proshansky, Fabian, &

Kaminoff, 1983) and cultural identity by examining key themes mentioned above.



Introduction

Modernization and acculturation have greatly transformed Taiwan indi genous
people’s culture during recent fifty years. Facing dramatic challenges of the
dissolution of the socio-economical structure and the loss of traditional culture, a lot
of indigenous people immigrated to urban areas in order to obtain a better education
and work opportunity.

Having been suffering from the stigmatized identity and unequal competition in the
mainstream society, a group of indigenous cultural workers returned home to
regenerate their tribal tradition and to search for alternative way of life. On the one
hand, they learned traditional skills for producing handcrafts such as pottery, sculpture
and beads, and then combined the skills with modern ones in the making of modern
artworks. On the other hand, they played the roles of indigenous cultural
representatives and mediators to struggle with those of mainstream culture. In doing
so, they created a new way of life and status in their home communities. The
emerging movement had been termed by scholars as “the second wave of Taiwan
indigenous movement” following the demonstration of land returning movement
dated from the 80’s. Emphasized on the struggle of cultural domain, its focus had
been shifted from the formerly political and social forces to place and cultural identity
in a new conjuncture.

However, because both of their home environments and value systems have
changed since they have been leaving home for years, those home-returning
indigenous cultural workers have to re-adjust themselves into home way of life and
re-learn tribal tradition to identify themselves in search of alternatives to be at home.

This research attempts to understand the adjusting experiences and the strategies
adopted by the homecoming indigenous cultural workers in South Taiwan to situate

their everyday lives into home communities. Viewing the home way of life as “the



cultural pattern of group life” (Schutz, 1964b) as a starting point, the researchers
investigate “how the cultural pattern of group life present itself to the common sense
of a man [sic] who lives his everyday life within the group among his fellow-men
[sic]”(p. 92). A perspective of the transformation of life-world is adopted to interpret
the experiences of those homecoming indigenous cultural workers.

This research is conducted by in-depth interviews and participant observation to
illuminate the relationship between place identity (Fried, 1972; Proshansky, Fabian, &

Kaminoff, 1983) and cultural identity by examining key themes mentioned above.

Research Field

Currently there are ten indigenous tribes in Taiwan, comprise less than two percent
of the population. Scattered over mountain areas of Pingtong county in south Taiwan,
the two indigenous tribes Paiwan and Rukai, discussed in this paper, are closely
related in material culture to each other. Lacking of written language, they preserve
profound legends in the oral history. Besides, the Paiwan and Rukai are noted for their
outstanding wood and stone sculpture. Ancestral figures were often carved in shallow
relief into house posts, slate, or plank panels and served as the symbol of collective
identification. For centuries before the arrival of the Chinese, the Rukai and Paiwan
lived as hunter-gatherers with plot farming on the hillside.

The social organization of the Paiwan and Rukai are based on Aristocratic System.
According to the norms of this social status system, each person is classified from
birth as being a member of one of social statuses, the nobility (the privileged class) or
the common people (the members of this class exchanged their labor for the

necessities of life, among them craftsmen served the nobility by producing



monopolistic symbol goods such as pottery and shallow relief into house post)l.

Recently, both the culture and lifestyles of indigenes have continued to change and
adjust to Taiwan's rapid modernization. Besides, some native traditions, such as
woodcarving and periodic tribal harvest festivals that celebrate a rich harvest with
singing and dancing, are still maintained but animistic and shamanistic beliefs have
largely given way to Christianity. Most of young people are leaving such traditional
way of life as farming, hunting, and are taking up factory and construction work in the
cities. With increasing contact with the outsiders, they turned to waged labor that
dramatically altered its traditional ways of life and values. As youngsters migrate to
the cities, they leave behind a disintegrating home society and face a hostile and
discriminating new environment.

As a son of an inherited craftsman, PM42 was born to the common people class; he
learned handcrafts with his father since childhood. His village served no electrical
facilities until early 70’s, home way of life was traditional and warm in his childhood
memory. He had to leave home to enter high school when he was a teen-ager. The
school system was a mixture of Chinese and Western style, he wasn’t adapted it well.
Although obtaining higher education is encouraged in order to get a better position in
mainstream society, he only completed the degree of technical senior high school.
Because work opportunity was rare in home community, he had to find a job away
from home. Employed as an advertisement board painter, a construction worker in the
cities, a sculptor in Aboriginal Cultural Park in Central Taiwan and a low-skilled
worker in local administrative division, he was frustrated because of the little chance
to upgrade social status. Finally, he went back home to initiate an art and craft studio
in the early 80’s. Learning from traditional Paiwan styles and then re-creating new

artifacts, his productions were gradually welcomed both in tourist souvenir market

' Source: Taiwan Aboriginal Cultural Park, (http://www.tacp.gov.tw/english/intro/fmintro.htm).



and mainstream cultural field.

Both of PM41 and RF34 graduated from senior high school too. Wandering in the
cities over years, they experienced a similar situation as PM42 or even worse, then
went home in the 90’s and tried to shift their status from employees to independent
artists. They learned skills from PM42 and other indigenous artists; as such their
interactions were close. Following the pattern, a group composed of indigenous artists
has emerged. They are loosely organized because of the common love of art and
ethnic culture. Since they have been in the cities for a long time, the lifestyle of PM42,
PM41 and RF34 can be termed as a mixture of Bohemia and indigenous way. They
look strange in the eyes of home groups, because they don’t follow the same rhythm
as common people. Sometimes they work day and night; sometimes they take a rest

for a long time.

Research Findings
1. The homecoming stranger? We-relationship and the transformation of life-world
To feel at home is the highest degree of familiarity and intimacy through an
organized pattern of everyday routine and intimate face-to-face social relationship
(Schutz, 1964a: 108-109). Coming home should be the warmest feeling for those
homecoming indigenous cultural workers. However, all interviewees encountered a
huge gap between themselves and villagers when they went back home community.
The phenomenon can be analyzed from the perspective of the transformation of
life-world.
Life-world means the culturally defined spatiotemporal setting or horizon of
everyday life which resides in the preconsciously given aspects of behavior and
perception (Buttimer, 1976: 277). From this point of view, home way of life is

regarded as a scheme of expression and interpretation of the members of the in-group.
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The system of relevance (Schutz, 1976: 92, 98, 108) adopted by the members of the
in-group shows a high degree of conformity. They share a common horizon to
understand and behave. “Within this common horizon there are objects of common
interests and relevance, things to work with or upon, actually or potentially” (Schutz,
1964a: 109). In other words, a shared scheme of value dominates the principal
everyday practice and social organization. Owing to the absence from home way of
life for a long time, however, the common horizon has been transformed. On the one
hand, the homecomers identify themselves with a scheme of value based on the
traditionally collective-oriented collaboration and share it with one another in which
human-relationship was intensive and solid. But it was substituted by the individualist
achievement among home group.

Taking rice harvest for example, PM41 described how it worked while he was a
child: “If my family was going to harvest rice tomorrow, my parents would assign me
to invite appointed villagers for help tonight. At the time of harvest, the invited
villagers would come to help. They worked hard together joyfully without payment.
Next time when their rice field was under harvest, we would go to help them in return.
The working rule was a kind of debt based on intensive interaction, not a deal by cash.
Since they helped each other in turn and worked together during the whole harvest
season, their sense of fellowship was confirmed, and quarrel was avoided”. The
similar rule worked on traditional slate house construction, said by PM42.

The most memorable good-old-day’s practices, such as mutual working and sharing
as well as intensive interaction, have faded. Being dominated by the articulation of a
pre-capitalist community based on sustaining farming and hunting into capitalist
mainstream society, the homcomers face a “disorganized” community from their
perspective. The transformation of life-world both in home group and the

homecomers results in a gap between them. Old values and experiences are



re-evaluated and are assigned with different meaning by the homecomers and home
group. The change of the value system changes the degree of intimacy. The home
group continues its daily life within the customary pattern although it has changed in
an abrupt way. Even being aware of this change, they live together through this
changing world and adjust themselves to the change. Whatsoever the system has
changed entirely, but it changes as a system, even in its modification it is working for
mastering life (Schutz, 1964a: 112-113). The in-group has now other goals, like that
of personal wealth and status, and it uses other means to attain them, but still remains
an in-group. For the homecomers, they resist to join home group since home group
has given up the most precious traditional value system described above. Home group

doesn’t regard them as the members of in-group, too.

2. From Craftsperson to Cultural Worker

In the meantime, indigenous cultures are popular due to the rising tourist market in
the 80’s. “Aboriginal style” souvenirs are welcomed, and two indigenous cultural
parks were opened in 1986 and 1987, located on central and southern Taiwan
respectively. Due to a democratic development in the political regime, a
localize-oriented cultural policy encouraged indigenous cultural renaissance since the
90’s. Exhibitions, performances, seminars, indigenous cultural festivals were held in
the cities and rural areas. This circumstance created the consumption of indigenous
cultural products and attracted some indigenes to join in. They went home to initiate
workshops. Some reproduced traditional pottery and beads etc., and some did artwork.
Both identify themselves as cultural workers and artists. It signifies that the traditional
role and function of the craftsperson now has transformed to serve mainstream society
instead of home community.

As indigenous cultural workers, they had to go back to home communities in order
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to cater for the gaze of “aboriginal imagination” of mainstream society. In doing so,
PM42 now is a famous indigenous artist. He is very often invited to the exhibitions
and seminars. At the same time, he becomes a representative and interpreter of the
Paiwan art and culture. His works are welcomed and appreciated in mainstream
society. However, he was scolded by the nobility because they accused him of selling
Paiwan culture. Many artworks of PM42 are full of traditional totems which were
allowed to be used only for the noble class. Now they are sold and exhibited
everywhere. PM42 replied that the nobility didn’t need those totems any more since
their way of life was modernized, and their belief was Christianized. They need him
no more; he has to make a living by doing so.

Both of PM41 and RF34 started their way of life as an artist since the 90’s. Inspired
by indigenous artist friends, their working opportunities are much more dependent on
mainstream society than PM42. In order to earn a living, they have to leave home

more often.

3. Dilemma and Strategies

They do not have the feeling of ‘being at home,’ because there are different values
and ways of life between them and their home group. Although PM42 establishes a
well-known position in the modern indigenous art field, he feels alone in his home
community: “We artists are isolated from our society because the value has changed.
People used to respect the traditional craftsman, but now they are concerned more
about whether people have official background or not. While in the wedding
ceremony or festival, even an elementary school scrubman would be introduced to the
public by community headmen. However, a craftsman like me is totally ignored”.

RF34 had run a coffee shop in a small town not far from her community recently.

Her human-relation is much more complex and broad, and her lifestyle is more open



compared to her home group. It is against the traditional moral discipline for Rukai
women, and she has to escape from the gaze in order to be herself: “When I am away
from my home community, I feel free and I can do anything what I want; but when I
return, I am suffering from their gaze. I am the person to be blamed according to their
norm”. The situation of PM41 is similar. A Bohemian lifestyle makes them hard to
live closely with the home group.

To find alternatives in everyday practice in home community, PM42 chooses to
keep a distance from home group, PM41 and RF34 move backward and forward from

homeland.

Conclusion

There are some characteristics in common for those home returning indigenous
cultural workers before they went home: 1. They had experienced a traditional way of
life in home communities during their childhood. 2. Their capability to compete in the
mainstream society was weak due to a limited education. 3. Their jobs in the cities
were with low social status, low payment and instability.

After they went home, they are suffering. Looking for a niche to live with home
group seems to be difficult due to their ambiguous role. The emergence of a rising
tourist market and multi-cultural policy in the mainstream society offers them a role
of indigenous cultural worker to produce “aboriginal style” objects in order to fulfill
an exotic imagination. In order to behave like indigenes, they cannot stay at the
mainstream society and have to go home. Yet, the restructuring of the home
community results in the loss of the social position of craftsman. This contradiction is
difficult to be solved. One solution they have found so far is to live between the home

and mainstream environment.
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